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Folklore is as old as the human social bonding. It has been one of the oldest sources 

of traditional wisdom requiring circulation for the continuity of the culture of a 

community. In the nineteenth century, anthropologists mainly studied it as a kind of 

salvage research, meant to preserve certain forms of folk culture they believed to be 

fading fast in a world moving towards globalization. Back at that time folklore was 

thought to be related to the peasant and lower-class people. However, today the folk 

refers to every possible group sharing certain values or tradition. It is not merely 

part of the past, rather ever-present in all strata of society and, ever-evolving. It is 

dynamic and discursive expression of the reality of a culture in its raw form. The 

language used along with the mode of narration are mostly uncensored and heart-

felt. Folklore consists of two words  folk and lore. Folk refers to the group of 

people; it can be as large as a nation or as small as a family. It forms the dynamic 

part of a pie

gesture, narrative, photo-

on orally. Although, there are written forms of folklore available as well. The mode 

of transmission is what marks folklore as different from other forms of popular 

culture like a famous novel or a pop song. Unlike the latter two, folklore does not 

have a single or authentic source as such. The sources are different and varied. When 

a folk tale gets circulated, whoever tells the story, owns it for that moment. Origin of 

the story is of the least concern when it comes to folklore. So, the transmission is 

unofficial and informal in the sense that it does not come through any formal 
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institution. Lynne M

(2013, p 15). Indigenous communities in their mostly oral and local culture, encode 

more about the essence of their existence through folklore than any other culture. 

Their lives being dependent on nature, most of the folk tales are related to land and 

various species of animals living on it. 

Family can be one of the channels of transmission of folklore. When the family 

members form the group, sharing and circulating some ideas within the circle, it is 

called family folklore. Family folklore in itself can hold a very nuanced history. 

Every family can have varied forms of narratives of the same story. Sometimes, even 

the members within the family can have their own folk groups based on their age, 

gender and other points of similarities. In this way, family folklore can serve as 

indicator of a socio-cultural issues like gender equality, racial bias etc. within the 

family. So, folklore can be an active agent for the layered and interactive formation 

of a cultural group. When it comes to an Indigenous family, legends and stories 

of the Indigenous living starts early, mostly in the hands of family elders. Folklore 

plays an important part in percolation and absorption of these lessons. The 

narratives can better be termed as legends and myths rather than folk tales. A 

folktale is told as a piece of fiction, set in a fictional world that help us forget the real-

life problems for some time whereas a legend is told us true events, set in real world 

dealing with the stress we have in our lives (McNeill, 2013, pp. 39-40). Here, the 

narratives serve more as representative of the broader social outlook of the family. 

So, there is not much scope for variation of the underlying message in certain cases, 

for example, in the lore related to the hunting laws. However, on the outer surface, 

numerous instances of variations can be found, based on difference in time and 

regions. For example, in the folk tales related to the Rainbow serpent some 
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communities represent it as female, other venerate it as male, whereas some worship 

it as genderless. But all the narratives serve to honor it as the preserver of all forms 

of life on earth. 

-19), the narrator Kath Walker is 

one of the five siblings, living with their parents in the Stradbroke Islands in the 

Aboriginal community of the Noonuccals. Their father has taught them Aboriginal 

we went hunting, we must understand that our weapons were to be used only for 

the gathering of food. We must never use them for the sake of killing. This is in fact 

(Walker, 1972, 

only part of their survival strategy, meant to supply them with the amount of food 

necessary for their living. But one day during hunting, their elder brother known for 

his unfailing aim, missed a bird in target. When all others laughed at him, he grew 

angry and within a wink, shot a kookaburra dead. The poor bird was sitting nearby 

for its gay laughter, the bird is spared from any harm. Rather, they 

believe it to be their friend and brother whose joyous laughter brings happiness and 

good news to the community. So, as a punishment, their father decided that they 

would be allowed neith

aspects of folklore that set the pattern for it. A motif is a small narrative unit, 

recurrent in a folktale, something 

-S., 2016, n.d.). Here, the 

kookaburra and the belief associated with it can be said to be a motif whereas the 

holistic habit not to harm animals unnecessarily is the archetype. As the narrator 

-49), her father 

had a carpet snake as his totem who lived with the family as one of its members. No 
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harm was ever intended to it, although the

They believed it to be the brother and bloodline of the family ancestors. In another 

never permit us to bring aboard a ginny a female crab. If we did, he would make 

us take it back again. We would gather enough crabs to feed the tribe, and no more, 

40). As is obvious from the reference, female crabs are spared for they breed and 

keep the supply going. At the same time, in this story the narrator also refers to the 

fact that she used to be too much sentimental, unlike her other siblings who 

appeared to her to be more logical. When going to catch the big sized mud-crabs, she 

avoided trampling the small sized and beautiful pale blue and yellow soldier-crabs 

on the shore. Her father and siblings had a silent contempt for her sentimentality. 

72, p. 37) 

because, that is the Aboriginal way of surviving. 

Keeping with the impact of contemporary situation on the Indigenous culture, these 

narratives bear evidences of it in them. The father of the narrator is described to 

work for the colonial Gover

He teaches his kids to hunt in Aboriginal style; but there is ample reference to his 

teaching them to make the most out of the waste materials of the foreign settlers. He 

would prepare the traps to catch the bandicoots from a wooden box, a piece of wire, 

and a piece of burnt toast to bait it

ts chugging two-

p. 39).  Thus, the stories incorporate variations in their outward structure, although 

the underlying message remain the same. These stories would have been told 

differently in pre-colonial contact days where

interspersed with evidences of the existence of a culture that is very much different 

from them and is having negative impact on their own. 
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The narratives foregrounding the legends are written by Oodgeroo Noonuccal as 

memories from her childhood. Impact of settler colonialism had devastated the 

fabric of their traditional life to a great extent by that time. Yet, these stories are not 

meant to be told as remnants from a distant past. Rather she has written them with 

the intention to teach the future generation of children irrespective of their 

Indigenous and non-Indigenous origin, the Aboriginal ways of being. The book 

Stradbroke Dreamtime from which the legends have been taken, has been dedicated to 

her two little grandchildren Raymond and Petrina Walker. What the community 

members have found through their applied research has turned rules into laws. 

There might have been certain variations in these experiences from generation to 

generation. But certain things remain the same and are remembered and concretized 

at the end. This is the ground where family folklore connects with other broader 

units of social folklore. Lynne McNeill points out the same:

Considering that folklore is being slightly adapted and molded every 

a whole rather than of a single individual. The stuff that no one found 

meaningful or illustrative or entertaining will eventually get leeched 

out . . . (2013, p. 9).

The underlying message behind these strict laws, therefore, are reflective of a titanic 

design of integrity where the ecological awareness, spiritual belief, traditional 

teaching and rules made part of the daily life remain interconnected, enhancing each 

process. The current global issues like climate change are not something they are 

directly concerned with; but, their ways to prevent it are transmitted through their 

traditional teachings about what to look for and how (Throsby, 2016, p. 127). Not all 

the rules are strict laws; rather many Aboriginal folklore evince provision for 

violation of certain rules. But the rules related to hunting and animals are very strict. 

Aboriginal animal laws, for example, those related to keeping totems are actually a 
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disguised way to preserve different species of animals and thus keep a harmonious 

balance in the existence of all animals. Besides, crabbing at a particular interval of 

time maintains the balance in the population of the crabs when at the same time 

helps the humans sustain on it. These narratives are not merely about eulogization of 

a past, but also about restoring it as valuable and worthy to be respected and 

preserved. Thus, it brings the marginalized form of culture to the center by making it 

stand alone as wisdom the present would not want to lose. 

The constant undercurrent of a binary between the dominant Western culture of the 

colonizers and tradition of the Aborigines can be noticed here as well. The ration of 

in terms of required nutrition. The menial job of the father of the narrator as 

government official has been placed in stark contrast to his passion as a man of the 

sea who gets to enjoy the beauty of the sun rising at the horizon. Their diet as well as 

ct to 

narrator in specific, these laws are reflection age-old wisdom. During colonial 

exploration, hunting in the wild landscape of Australia used to be a favorite pastime 

of the colonizers and other Western visitors. This had deep impact on the Indigenous 

animals in various ways; for example, by clearing the bushes, by running them 

down under speeding cars etc. The narrator has referred to these in a disgusted tone 

upsetting of the natural balance of life have almost 

wiped out the mud-

the philosophy also serve as resistance to the so-

attitude to the act of mindless killing of animals for sport rather than survival. David 

and Petetskaya in their article on sustainable development in Indigenous and non-
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Indigenous culture reports that in Western culture, sustainability means growth, 

whereas, in Indigenous communities, it means maintenance (2016, p. 130). However, 

it does not imply cultural or economic stagnation of the Aboriginal people. They are 

always looking for creative methods of expression. Philip Clarke rightly observes 

e persist in indigenous communities, 

Advocates of Enlightenment philosophy and Western culture are known for their 

glorification of the drilling attitude, i.e., the trend to question and experiment with 

everything foreign to them. The Aboriginal folklore about training the children into 

strict disciplines of animal protection and hunting serve as an antidote to this 

drilling attitude.   
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